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For Those who Reason 


A Society is in danger when those 
who have never learnt to obey are 
given the right to command 
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| 7 achievable only by leaming to unite in spite of differences, rather than insisting on unity without differences. 


Tolerance! Its Significance Today — 


On January Ist, 1995, the newspaper flashed the news that “the United Nations has proclaimed 
_ 1995 as the “Year of Tolerance,” saying that the ability to be tolerant of the actions, beliefs and Opinionsof 
others is a major factor in promoting world peace. Amidst the resurgence of ethnic conflicts, discrimination 
against minorities and xenophobia directed against refugees and asylum-seekers, tolerance is the only way 
_ forward, said the statement of the United Nations Educational, Scientific and Cultural Organisation, 4 
_ (UNESCO). Itis said; ra¢ism and religious fanaticism in many countries had led to many forms of discrimi- _ 
_ ation and the intimidation of those who held contrary views. Violence against and intimidation of authors, 
journalists and others who exercise their freedom of expression, were also on the increase along with 
_ political movements which seek td make particular groups responsible for social ills such as crime and 
unemployment. Intolerance is one of the greatest challenges we face on the threshold to the 21st century — 
__ Said the UNESCO Statement, Intolerance is both an ethnic and political problem. It is a rejection of the 
differences between individuals and between cultures. V hen intolerance becomes organised or 
~ institutionalised, it destroys democratic principles and poses a threat to world peace. —The Hindustan 
_ Times, January 1, 1995, eae 2 peacoat. : ae ae 















| This proclamation of the UN. is most apt and valid even today. The prime need of the world today 
Isindeedtolerance. |. | oS RRS eae ee 


; that it impinges at all levels. Be it at the level of a family or a society, a community or a country, differences 
_. are bound to exist everywhere. Now the question is how best unity can be forged or harmony brought 
| about in the face of human differences. i Re eat Er : eg 


One ofthe stark realities oflife is that divergence of views does exist between man and man, and : 


__ Some people hold that the removal of all differences is the sine qua-non for bringing about unity. 

| But, this view is untenable, as itis not practicable. You may not like the thoms which essentially accompany | 

- roses, but it is not possible for you to pluck out all the thorns and destroy them completely. For, if you 

_ pluck out one, another will grow in its place. Even if you run a bulldozer over all rosebushes, new plants 

will grow in their place which will bear roses ineluctably accompanied by thorns. In the present scheme of 

__ things, roses can be had only by tolerating the existence of thoms. Similarly, a peaceful society canbe _ 
created only by creating and fostering the spirit of tolerance towards diversities. In this world, unity is _ 


S For total eradication of differences is an impossibility. The secret of attaining peace in life is tolerance of | 
_ disturbance ofthe peace. = ey es Se Se ee 


| Editor's Note : This article was writtten in 1995 by Maulana. But the 
events in our world confirm its validity even today. Re 


m 








There is nothing wrong in diversity of opinions. In fact, this is a positive quality which has many 
advantages. The beauty of the garden of life is enhanced if the flower of unity is accompanied by the thorn 
of diversity. ae | | | | 


An advantage flowing from this attitude is that it builds character. If you are well-mannered to- 
wards those whose views are similar to yours, you may be said to exhibit fairly good character. But, if you 
behave properly with those holding divergent views from you or who criticise you, then you deserve to be 
credited with having an excellent character. | | 


In the same way, a society whose members hold identical views and never have any controversial 
__. discussions, will soon find itself in the doldrums. The intellectual development of the members of this 

‘society will be frozen, because personal evolution takes place only where there is interaction of divergent 
thinking. So where there is no such interaction, how can there be intellectual development? 


The adoption ofa policy of tolerance in the face of controversy and opposition is not a negative 
step. It is undoubtedly a positive course of action. see . i 


Divergence of views plays an important role in the development of the human psyche. It is only 
after running the intellectual gauntlet that a developed personality emerges. If in a human society, this 
Process ceases to operate, the development of character will'come to a standstill. 


Nobody in this world is perfect. Ifa man is endowed with some good qualities, he may be lacking 
Others. This is one of the reasons why differences crop up among people. But, for life as a whole, these 
differences are actually a great blessing: the good points of one man may compensate for the shortcomings 
of another, just as one set of talents in one man may complement a different set in another. If people could 
_ only learn to tolerate others’ differences, their very forebearance would become a great enabling factor in 
collectivehumandevelopment. © 9 8 3. departs angie fae: 


The habit of tolerance prevents a man from wasting his time and talent on unnecessary matters. 
When negatively affected by another’s unpalatable behaviour, your mental equilibrium is upset. On the 
other hand, emotionally untouched-by such behaviour, your mind will fully retain its equilibrium and, with- 
out wasting a single moment, you will continue to perform your work in the normal way. The policy of 
tolerance or forbearance enhances your efficacy, while intolerant behaviour reduces it. 


Tolerance is not an act of compulsion. It is a positive principle of life, expressing the noble side of 
a man’s character. The existence of tolerant human beings in a society is just like the blooming of flowers 
in a garden. 





The News of the Last Day 


A Lahti earthquake ating 45 seconds and epicentred at Almora, U. P., rocked northern 
India at a quarter to twelve, midnight, on October 20, 1991. Bases the same jolts, which could be felt even 
as far away as Delhi, hundreds of houses collapsed, about a thousand people were killed and more than 
three thousand were injured. 


Although so devastating in its effects, in comparison with that supreme, world-shaking event, the 
Qiamah (the Day of Resurrection) an earthquake is but a very minor affair. Nevertheless, it gives us an 
idea of what will happen on that day on a much vaster scale. The Times of India of October 21, 1991, 
reported an incident which took place on that very night which provides a telling parallel. It seems that at 
2.30 a.m. just ten minutes before the earthquake began, certain Punjab militants opened fire on the Sirsa 
(District Bareilly) police station with AK-47 rifles, vei the few si occas on duty at that time 
were bale mig for effective defence. . 


However, the militants had not eciciea’ with the forces of nature. Instead of just dealing with a 
small police post, they now found: themselves battling witha vastly superior enemy. Like all the other 
people in the vicinity they fled in terror, no doubt thinking that the perenne were falling on them. 


The helplessness experienced in the face of an onsthiatenke is nothing sbdapiiacie to the state of 
desperation man will be reduced to on Doomsday. Then he will be confronted with the biggest imaginable 
patna, and will be powerless to control it. 


. When Bio with power, man tends to become haughty and over-confident. But when the 
earth is so shaken that the mountains come tumbling down and it is engulfed by the mighty waves of the 
ocean, he will flee in utter bewilderment, leaving all his RRS behind him. To his seit he will find 
that there is no escape route whatsoever. 


Courage is what it takes to stand up & speak; 
_ courage is also what its to sit down & listen. _ 





The Concept of God 
We have the entire universe before us. We see it, we experience it, and so are forced to believe in 
its existence. Even when a man rejects the godhead, he still believes in the universe. But when and how did 


_ Itcome into being? Explaining its existence as the creation of God is no final answer—so it is generally 
__ held—-since the very next question which arises is if God made the universe, then who made God? 


: Can we believe i in a causeless universe and a causeless God? Belief in a causeless God as the 

_ Creator of all things has more logic to it, in this world of cause and effect, than belief in a causeless 
- universe anda non-existent God. It is by believing i in a causeless Creator that we save ourselves from 
| believing i in the impossibility ofa causeless universe. 


Beliefi in God seems to many to be a very strange thing. But disbeliefis even stranger. Sometimes — 
it is argued that belief must rest on proof. But, from the purely scientific standpoint, nothing in this world 
can be proved or disproved. So far as believing in anything is concerned; the option is not between the 
proved and the wares! but peters the workable and the non-workable. 


For instance, scientists in general believe in the concept of gravity. They do so, not because of 
__ proof ofits existence, but because of the demonstrable predictability of effects. They do not know why 
¥ gravity has the effect it has,’ or how it came into existence. They simply accept its existence as a useful 
theory. | 


| ~ Thisi is the case with all scientific concepts, and belief in them does not mean uncritical acceptance 
~ of established as opposed to unestablished ideas. It simply means believing in a working hypothesis as 
Opposed to an unworkable rapes aeapa the same principle is applicable to the concept of God. 


Inthe matter of gravity, the choice for us is not between matter with gravity and matter without 

gravity, but between matter with gravity and non-existent matter. Since the concept of non-existent matter 

is untenable, because unworkable, we have opted for matter with gravity. From the purely academic 
| angle, the s same is true of the concept of $e, 


The universe itself does not have the ability to create. Itcan adliertn increase nor decrease itself by 
so much asa particle. As with all other scientific concepts, we must choose not between the universe with 
God and the universe without God, but between God and a non-existent universe. Since a non-existent 
universe is inconceivable, we must perforce opt for the concept of the universe with God. 





The ) Problem of Riots 
A regular reader of Al-Risala, Mr. M. Sajid of Delhi, once told me in the course of conversation 
that he agreed with all of the viewpoints expressed in al-Risala, except for one, and that was holding the 


Muslims responsible for riots that took place from time to time. He baulked at the idea that lean 
started riots. He felt that this ran counter to the facts. 3 


<2 explained to him that he must have misconstrued my words. What I actually said was that 
Muslims were responsible for not preventing riots from taking place. In the context of dealing with 
opponents, the Qur’an says: “Tf you: persevere and pone see against evil, their machinations will 
never hain you” (3 120). : | 


ith calincpuiatnctuicaalushuctigetints dss i aaah la 


We harm: you in any way. This verse tells us that the actual problem is not the existence of plots, but the 


absence of patience and piety: if riots occur, it is not because of hostile rare but because of our 
inability to adopt the path of patience and piety in countering them. 


Pes | further explained to Sistas withaiind ttinins problems pertained to India orto any other country, 

= dura voshdaieaiibiiinidaatetabitneataaiiatiiien injured others’ sentiments. The solution to 
this problem is not to stop others from indulging in such activities, but to control one’s own feelings. 

Wherever Muslims have fallen a prey to provocation, their reaction has caused matters to escalate into 

— full-scale riots. But where sara nave adopted oes aie of patience and avoidance, pees has been nipped 
in the bud. Ie, 


3 We must fully grasp the fact that the sdministration i is vinisbie' to sa the outbreak of rioting. If 

riots are to be prevented, it will only be by right action on the part of the Muslims. The only viable strategy 
‘for Muslims to adopt is to remain unruffled in the face of provocation, and to exercise patience in the face | 
of unpleasantness. And there is nothing to prevent their seeking police assistance whenever a situation is 

7 about to take an ugly tum. This is something which needs to be done at the very outset. If Muslims can 
. ba ae ee I a 


. [Sy 





Superior Actions 


Both Muslim kings and Muslim sufis came to India in the Middle Ages, but whereas the non- 
Muslim masses of the sub-continent considered the kings their enemies, they looked up to the sufis with 
respect. They fought against the kings, but took the sufis to their hearts. The number of people who 


accepted Islam at the hands of sufis runs into millions. Even today Indians in general remember the sufis _ 


with veneration. Many non-Muslims join Muslims in visiting the shrines of sufi saints. Muslim kings, on the 
other ‘hand, are remembered with hostility rather than devotion. : 


The reason 1 for these differing attitides i is that Muslim iting appear ¢ on the same level as every- 
body else, whereas Muslim sufis appear on a higher level. People cannot fail to notice that, as is normal 
with human beings, Muslim monarchs showed greed for wealth and power. They followed the dictates of 
their desires rather than their consciences. Theyplundered others in order to fill their own coffers. In 
everything they appear no different from, but rather worse than anybody else. Not being superior to 
-_ others in their actions, why should they be looked up to weath Sone? 


With the sufis, however, things were different. They were content to be poor; they had no greed 


for wealth. Far from striving for power, they used to Stay as far away from it as possible. Far from allowing 
themselves to become the slaves of their desires, they went through exacting spiritual disciplines in order 


to make themselves masters of their carnal selves. One of their best aspects was that _ did not harbour : 


_ Yancour against we ph love for their fellow men was all they knew. 


The sufis whoc came to India did not even exclude enemies from their universal aura of benevo- 
lence. They did not seek to avenge the wrongs done to them; rather they prayed for their transgressors. 
The story goes that once a sufi was hurt by:a stone thrown at him. He did not become angry, but went to 
his attacker and embraced him as if he were a dear friend. The latter asked him why he was showing such 
warmth towards one who had just thrown a stone at him. “Because you are not perfect.” the sufi an- 
swered, “you deserve more affection than anybody. ” The man was so ae by this forgiveness that 
he repented and became the sufi’s disciple. . 


There is nothing more effective than forgiveness ‘i humility in overcoming one’s enemies. The 
- sufis who came to India made friends out of enemies because they treated everyone with universal love 


and respect. They showed that the only way to win others’ respect is by raising oneself above them i in 


one ‘actions. This is as true today as it was in their times. 





i = 





- Oppressors Never Prosper 


Nizam al-Mulk Tusi was the name ofa Senate vizier, prime minister, to two Seljuk kings—Alp 
Arsalan (1063-72) and Malik Shah (1073-92). He is remembered for his highly effective handling of the 
reigns of government, his control over affairs of state having been so complete that the king, it is said, was 
_left with only two functions—sitting on the throne and going out hunting. Finally he fell victim to enemies of 

the Seljuk dynasty. An assassin, dressed i in Sufi garb, slew bie in the year | 1092. His death — the 
beginning of the end for the Seljuks. | 


‘Chretien and Maslin bistro are unanimous in atheit; praise © ofNi izam al-Mulk’s snipes 
method of government. Professor P.K. Hitti, in his History oft the Arabs, calls his period in power “one of 
the ornaments of the political history of Islam.” Among his most outstanding achievements was the estab- 
lishment of the college of Ni izamiyya, named after Nizam al-Mulk in 1067. It was from this college that | 
Nizam al-Mulk used to draw educated people to operate the state’s executive and judiciary institutions. 
Nizam al-Mulk wrote a book on political theory, the Persian name of which is Siyasat-Nama. The book 
has been translated into English under the title The Book of: Government Rules for a (tr. H. Drake, 
London, 1960). In this acai Nizam al-Mulk wrote: | 


An sislonie -sncaiiaiaret may last a while, But. tyranny cannot endure.” 


This isarule that applies, not only to kings, but to every ingle human being, Every individual has 
a certain area of influence and. power. In a ruler’ 's case, this area is large, whereas in the case of an 
ordinary person, it is comparatively small. Ifone wishes to prosper on earth it is imperative that one refrain 
from oppression within one’s own domain. One who oppresses those over whom he wields power can- 
not himself escape punishment for his actions. In the case of most sins, God will punish their perpetrators 
in the next life. In the case of tyranny and oppression, the punishment for them starts in this very world. 
__ There is no way out for the tyrant. God will certainly redress the wrongs that he has done to others. © 


=i Sooner or later, he is sure to be visited by the wrath of God. 





a a thai visit aviewto i anaes ie and that of their 

apd arson temnnetone lr 

| Oppression and cruelty become permanent features of an individual’s policy, the savage — ofhis 
: own actions will use sufering to his own kthand kin forgenerstions to come te 





In Everything Thereis a Sign i 
The Indian writer Khwajah Hasan Nizami (1878-1955) once wrote an article in Urdu entitled 

“Story of'a Fly.” In ithe complained to a fly about the bother it caused people. “Why don’t you let us sleep | 
in peace?” he remonstrated. “The time for sleep and eternal repose has not yet come.” the fly replied. 

“When it does, then you can sleep in peace.” Now it is better for you to remain alert and active.” This little 
exchange shows that if one‘remains open to admonition, one will finda lesson for one ’s life even in such t | 
mundane events as the buzz ofa fly. If one’s mind is closed, on the other hand, then not even the roar of | | 
bombshells and artillery fire will be able to break through its barriers. Only the tempest of the Last Day will | 


bring such people to their senses, but that will not be the time to take heed: that will be a time for retribu- | | 
tion, not constructive action. — | : | | 


‘The Qur’an tells us of one who is admitted to paradise bringing before God “a sound heart” 

(26: 89). There is a saying of the Prophet to much the same - effect. “Whomsoever God wishes good for,” 

he said, “He instructs in religion.” Looked at together, thiese statements show that God’s greatest blessing 
| to aperson is an open mind and a sound, receptive intellect that sees truth for what it is. Such a mind is free 

of complexes: it is able to form opinions in a free and unprejudiced spirit. A sound mind does not take long 

to absorb any truth, or take in any lesson contained in the world at large. The universe is like spiritual 

_ sustenance for such a mind, which develops and thrives by —_ nourishment from what it sees, feels 
and hears in the eiaciaa around it. . | | - 


Signs of God are spread allo over rthe universe. In some places it is rocks and inanimate matter that 
provide a pointer to some profound reality, in others it is “flies”—menial objects—that sound out a mes- 
sage for man. Sometimes God enables one of His servants to call his fellow men to truth in plain, spoken 
language. In all such instances it is one who has opened his mind to truth who will find it. If one is not 

receptive to instruction one will gain nothing from all the signs that are scattered throughout the world. An 
_ open mind derives instruction even from a “fly”, while not even divine revelation and prophetic teachings 
| can break downthebarriersofaclosedmind. ' 


VI mvsieheyiitimbuanmadaaudithaaa tic ns 1a 
tion will look on the whole world as living proof of divine realities. One who goes through life with aclosed 
mind, ateagt on iS une a beast who hears and sees all, but understands nothing. 








The Unfathomable Mercy of God | 


According to a saying of the Prophet, related in the Sahih of Imam Muslim: “God has a hundred 
mercies, and one of them He has sent down amongst jinn and men and cattle and beasts of prey. Thereby 


they are kind and merciful unto one another, and thereby the wild creature inclines to tenderness unto her 


offspring. And ninety-nine mercies has God reserved unto Himself, that therewith He may show mercy 
unto His servants on the Day of Resurrection. | 


| The mercy of a mother manifests itself in multiple: ways. Should her infant baby strike her on the 
face, the mother will not take offence. She will not react by striking her child back. She will hold her child 
close to her, turning his apparent act of aggression into an act of love, rewarding him for what was a 


- punishable deed. Incidents of this nature occur in every home. They provide us with a tiny glimpse of the 
mercy of God. Mothers are not the masters, or the makers, oftheir own mercy. It is a small fraction of 


God’s own mercy, which He has bequeathed to them—along with other living creatures—so that Age 


“. may show compassion to one ‘another. 


i | pee beings do: not have knowledge of the unseen, so they have to suffer all sorts ofsetbacksin — 


~. life. They lack will power, so tend o give way to base impulses and commit grave mistakes. The resources 


at their disposal are insufficient for them to deal with external factors working against them, so they crash 


to defeat, Predicaments such as these have combined to turn man into an afflicted soul, constantly tor- 


mented by thoughts of having been a failure in life, of not having achieved what he set out to do. Rich and 


= poor, powerful and weak, all human beige are a prey, to such despair. 


Cans man hope for any improvement ofhis lot? Can our ar failuresi in life become successes at the ad 
of the road? Is it possible that our faults will be counted as good deeds, that—despite our digressions— 


: a we will safely reach our destination? The glimpse of God’ ‘smercy that we gain from a mother shows us that 
this can indeed come to pass. God’s mercy to us is many times more than that ofa mother to her child: by 
re 2s ence He wil make upto whet slack, bton oe condton—tat we mak Him oureverything 
: beh crnarnn cht th lenin 





Remembering God 
_ Dhikris an Arabic word; it means remembrance. Dhikrullah, then, means simply to remember 


God. Itis nota formal act, but rather a spontaneous one, ee comes as naturally to one whe has come 
to know God as singing does toa bird. 


A Avopirisunt upheaval of the utmost sates occurs in one who discover God in all His power and | 


= glory. Suddenly, God is for ever in one’s heart and thoughts. One’s constant remembrance of God ex- 





presses itself in multifarious forms. Sometimes i itis an inward experience-—a tingle of} joy, a shiver of fear 
that creeps down one’s body as thoughits of God fill one’s mind. Sometimes one enters into a spontaneous 
outpouring of thanksgiving and adoration. It is this state of mind that constitutes remembrance of God, 
whether it is expressed i in the form of words of praise or silent thoughts. 


Sometimes one looks at outer space in all its infinite vastness, and ponders on the stars and 
constellations spread out there. “How great must be the Lord who has arranged this marvellous display, 
and runs it with such superb finesse;” such is one’s reaction to the sight spread out before one. Sometimes 
one gazes at rivers, trees and mountains, and one’s heart is touched by their beauty, by the very meaning- 

‘fulness of their existence. If one has discovered God, everything around one reminds one of Him, spark- 
ing offa never-ending litany of remembrance in one’s mind and heart. 


Then one will look critically at oneself, and realize one’s own errors and shortcomings. Moved to 
seek the Lord’s forgiveness, one will pray to Him for salvation from eternal punishment: “Lord, admit me 
into the shade of Your mercy on that ‘Day when there will be nd other place to take refuge.” And in one’s 
own helplessness and impotence, one will see the power and majesty of God. “Lord, assuage my fears 
with Your Almighty npn one will cry out. 7 


| eb feelings of the Lord’s presence enter one 's heart, and one puts these feelings i into words, 
| that is when one is remembering God; that is when one is engaged in Dhikr. Dhikr i is to remember God, 
the greatest of all realities. Remembrance of such a being is bound to be the greatest ofall human experi- 
ences; there are: no words that fully express the profundity of that feeling. 





Prophethood in Islam 


Human destiny, by Islamic lights, is a matter of man having been placed on this earth by God, so 
_ that he may be put to the test the test being of his capacity to make correct moral choices. It is for this 
purpose that man has been given — freedom, for without such freedom, the divine test would have 
no meaning, no validity. | 


: i cpl ise i ni lel AW ign csi ci 
Wherein should he find the guiding principles for such a course? The answer, according to Islam, is in 
prophethood. Throughout the history of mankind, God appointed certain human beings—prophets—who 
~ would be the recipients and conveyors of His guiiance Seer His angels. The last in the series 
was the Prophet Muhammad. | ee 


The concept of prophethood is iontty different from that of i incarnation. Accordingt to the latter 
concept, God Himself is re-bom in human shape on earth in order to give succour to humanity. Propehthood, 
| according to Islam, is of quite another order of being. A prophet in the Islamic sense is a man, just like any 
other human bing. his uniqueness resides solely i in his also being a messenger of God. 


A messenger is fist an ‘inspired’ person in the simple sense of the word. By Islamic tenets, 


prophethood i is dependent not on inspiration, but on divine revelation. Inspiration is acommon psycho- 

logical phenomenon, of the kind experienced by a poet, whereas revelation is a true and direct divine 

communication. It was consciously sent and also consciously received by the Prophet. The Qur’an is a 
collection of these divine revelations, which the aiiaane received ¢ over a sen of 23 years. 


: According to Islam, prophethood i is not acquired but God-given. That is, it is not possible to 
_ engage in spiritual exercises and then, as a result, be elevated to prophethood. Not even the Prophet had 
— matter of selection. The choice depends upon God alone. 


The Prophet ‘responsibility was to communicate the divine message to humanity. In doing so, if 


‘he received a negative response from the people, or even in extreme cases was persecuted, he had 


nevertheless to follow a strict policy of avoidance of confrontation, and had unilaterally to adopt the path 

of patience and forbearance. He was responsible only in so far as the conveying of the message was 

concerned. As for the response to, or acceptance of the message, that entirely depended on the address- 

ees. But ‘clearly, the greater the number who accepted the message, the greater the sphere in which a 
practical system of guidance sent by God became established. | 





The Qur’an testifies to the fact that God’s messengers came in every age and in every region. 
According to a hadith, more than one lakh messengers were sent to guide the people. However, the 
prophets mentioned by name in the Qur’an-are two dozen in number, the Prophet Muhammad being the 
last of them. In the past, the need for new prophets had always arisen becaue God’s religion, suffering 
from the vagaries of time, had frequently been distorted from its original form. New prophets hadtocome _ 
to the world time and time again in order to revivify the true spirit of religion, which had been lost when 
nations in ancient times, entrusted with the guardianship of the divine scriptures, had repeatedly betrayed 
their trust, allowing the book of God to be laid waste. They had to right the wrongs done by human 
interpolations in the books they brought with them. But after the Prophet Muhammad, the world will see 
no further prophets, for the Book which the Prophet gave to the world—the Qur’an—is still perfectly 
preserved in its original state. In the divine scheme of things, no further prophets are then required. | 


It is not only the Prophet Muhammad ’s (pbuh) Scripture which is preserved in its pristine state, 
but his very spirit, for his utterances, the events of his life, the struggle of his prophetic mission, have all 


been fully recorded and have remained intact. 


4 found it difficult to believe in him. They asked, “What kind of messenger is this? He eats and drinks and 
_ moves about in the markets. If God had to senda prophet, why didn’t He send an angel?” 


The Qur’an tells us that when the Prophet Muhammad Proclaimed his prophethood, people 


_ _ Inreply the Qur’an had this to say: “If the earth had been inhabited by angels, We would have 
sent an angel as a prophet, but since it is human beings who live on earth, a man has been selected as 
God’s Messenger.’ i | : FEN 


The Prophet then, as the bearer of God’s message, had to project himself as a model for other 
human beings. The Qur’an, indeed, describes the Prophet as a model character. It was on this consider- 
ation that a messenger was selected from amongst human beings. He experienced all that was experi- 

| enced by others: grief and solace, advantages and disadvantages, pain and pleasure, etc. Yet he never 
wavered from the truth, thus setting an example of how others must abide by the truth on all occasions. 
This deprived wrongdoers of the excuse that they had no role model to show them the path which God | 


. desiredthemto follow. © ~ 


The messenger of God was bom just like any other human being. He led his life just as others did. 
In this way, he clearly demonstrated that the way of life which he exhorted others to lead was entirely 
practicable. His words and deeds thus became a realistic example of how God’s servants should conduct 
themselves on earth and what path they must opt for to avert God’s displeasure and earn God’s blessings. 


~™ 








Negative Mentality 


‘Viadimir Ilyich Lenin (1 870-1924) who was later known to the world by his revolutionary name 
Lenin was born into a family who tended to be political extremists. To make matters worse, Lenin’s elder 
brother Alexander, made an abortive attempt to kill the Czar and was executed as a result in 1887. 
Consequently, the whole family had to bear the brunt of persistent persecution by the government. 


| Lenin resolved to avenge the execution of his dear brother. Hatred for the Czar became second 
nature to him. But the tragic end ofhis brother was there to remind him that an attempt by an individual on 
the life of the Emperor of Russia was futile. It was only united and collective effort that could bring the rule 
of his loathsome enemy to an end. The theory of Karl Marx supplied him with the much sought for answer. 


Lenin found the opportunity to study the ideas of Karl Marx during his studies at the university. 
Later on, during his stay in Geneva for further education, he discovered more literature on Socialism. It 
was natural that Lenin was greatly attracted to these ideas. The philosophy developed by Marx not only 
proved his dreaded enemy wrong, but also justified the abolition of the whole system represented by the 
Czar. Thus Marxist Socialism provided Lenin with a philosophical basis for launching a mass movement 
against him, and he plunged himselfheart and soul into following its dictates. 


It often happens that a person’s thoughts and actions are governed by his personal whims and 
fancies, but he pretends that they have been inspired by a love for humanity or that he is obeying a 
commandment of God. But his words and actions bear no relation to each other. While he is one person 
on the inside, he pretends to be something quite other on the dutside. He gives the impression that his 
thoughts and ideologies have an objective, positive basis, but, in the last analysis, they are nothing but 
reflexactions. = | gps : 


He who has learned to disagree without being disagreeable 
has discovered the most valuable secret of negotiation. 





Qur’an—The Sacred Book of Islam 


The Qur’an, according to Muslim belief, is a revealed book: itis not authored by a human being, 
but is the true word of God in human language. A medium-sized book so far as its volume is concemed, 
it comprises 114 chapters or surahs (77,439 words). Its revelation to the Prophet Muhammad, upon 
whom be peace, through the angel Gabriel, began in A.D. 610, while the Prophet was sitting in seclusion _ 
inthe cave of Hera at the top of the Mountain of Light, two.mil¢s from Makkah. The Scriptures were not _ 

_ Tevealed at one point of time. Their various parts were revealed as and when the occasion demanded, The 
entire process was completed over a period of 23 years, the last passage being revealed to the Prophet 
While he was addressing a gathering at Mount Arafat on the occasion of his last Hajj in A.D: 622. The 
entire volume was later compiled in Madinah during the last days ofthe Prophet. — 


Since the Qur’an came into existence long before the days of the printing press, there were only 


___ twoways of preserving it: éither by committing the entire text to memory, or writing it down on paper or 


other materials. That is why there have always been a great number of hafiz (those who committed the 
entire Qur’an to memory) in every age, right from the Qur’an’s first revelation. The earliest written copies 
are still available in different museums, one of these being in Tashkent. : 


The Qur’an, addressed directly to mankind, tells us of God’s scheme for human existence: that 
_ man is placed on this earth for the purpose of being tested. The freedom he has here has not been given — 


_. him asa matter of right, but as a means to allowhim to prove his moral fibre. It is the outcome of this test 
Which will ultimately decide man’s etemal fate. It is asserted in the holy book that human beings are eternal 


__ Creatures, yet only an infinitesimal part of their lifespan has been assigned to the present world, while the 
| remainder has been ordained for the Hereafter. | | 


As we learn from the scriptures, all the previously revealed books had been sent by God so that 

_ man might be informed of the nature ofhis life. The Qur’an, the last of the revealed books, endorses allthe _ 
_ revealed books which preceded it. But this endorsement applies to them only in their original, pristine 

versions. The religious scriptures preceding the Qur’an were—as is claimed by their followers—divine in 

_ origin. But from the point of view of academic authenticity, they have lost their original credibility. This is 

due to alteration, deletion and interpolation. According to the Qur’an, the only authentic version of God’s 

message to mankind is that revealed by Him to His final Prophet. 


The study of the Qur’an tells us that it iS individual-based rather than system-oriented. That is, the 
actual target of the holy book is to change the thinking of the individual. Changing the system is not the 





Qur’an’s direct objective. For the system is subservient to the individual and not the individual to the 
system. That is why the utmost emphasis is placed on inculcating right thinking in man. Yet, it is not the 
method of the Qur’an to set out everything in advance, in detail. It rather encourages individuals to think 
for themselves along the proper lines, so that they may discover for themselves the great truths of life. In. 
educational ae this 1 is called the discovery method. © 


Islamic siniabbaged can be summed up under two basic relat! (1) believing in One God and 
worshipping Him alone; (2) regarding all human beings as equal and according equal rights to all. In brief, 
monotheism and j justice for all. The Qur’an enshrines these basic teachings, dealing with them in their 
abstract and practical forms, but fora detailed application of their wisdom, one must got to the hadith pear 
sayings and deeds of the Prophet jaunsmenonae?). : 


As far as secial life’ is concemed, the essence of Islamic teaching is that God has granted Mea as 
to everyone. This freedom i in itself demands that people should lead their lives with proper restraint. For 
if freedom is exercised without restraint, it will inevitably result in friction, outright clashes and the descent 
of society into chaos. Social equilibrium can be maintained only if conscience (nafs lawwama) prevails 
over ego (nafs ammara). In social life, our actions elicit good or evil depending upon whether we have 
activated the be or the conscience of the peepon or pore concerned. | 


Whenever one initiates any undertaking, the Qur'an states peneere that one should begin by 
uttering the name of God. One thus always reminds oneself — outset of God’s attributes of benevo- 
lence and compassion. It is also a way of determining that all projects will be launched not with personal 
but with divine intentions, and that all actions stemming therefrom will be merciful rather than exploitative 
in nature. The most frequently repeated invocation in the Qur’an is: “In the name of God, the most | 
Beneficent, the most Merciful.” The recurrence of this phrase no less than 114 times is in itself aclear 
indication ofhowi been reine itis. 


Talent develop itself in solitude; character; in life’s stream 








Realism is the Key to Peace 


Peace is a must for the corelvel of our civilization. Peace is a must for all kinds of constructive 
work. As such, it is of the greatest concern to everyone. Everyone wants a peaceful society, a peaceful 
world. Yet, for the greater part of humanity, peace remains a distant dream. Why so? Why this sad state of 
affairs? Why this contradiction between ideal and practice? It is high time to go deeper into the matter. It 


is the duty of all sincere people to sedans into the aan cause of this contradiction so that a viable peace 
formula may be evolved. be ; 


| I have made an in-depth study of this problem from the historical as well as the Islamic viewpoints. 
_. [should like to make a brief presentation of my findings. According to my study, basically, there are two 
viewpoints in this matter: the concept of peace as defined by social scientists and the concept of peace as __ 
_ defined by the ideologists: The scientists’ concept of peace is based on realities while the idealists’ concept 
of ——_ is based on utopianism. In other words, on mere wishful thinking. 


 Itis mainly the ideologists? concept of peace which has created the present crisis of peace ‘unite 
the world. The-scientists’ formula for peace.is the only practicable one, for the idealists’ formula i is merely 
a formulation of people’ sown wishes. hatit | 


Academicians define peace as an absence wis war. But the idealists differ with this notion saying 
that the mere absence of war is nothing. They hold that peace and justice should go hand in hand. To them 
the only acceptable formula is that which restores quetace in its atten sense. But the building of such a 
Hines world is simply impossible. 


This concept of peace is sonia beautiful oo of this apparent shed, ithas shina general 
popularity. The masses everywhere are obsessed with the idealistic concept of peace. But one has to 
differentiate between what is possible and what is impossible. There is no other alternative. One has to be 
practical rather than idealistic if one wants to achieve a ss result. The obj ect of peace is only to — 
normalise the.situation between two warring s sides. 


Peace is not ‘ined at satisfying the sd parties in terms of siabee sik justice. Rights wid 
justice are totally different issues. Linking them with peace is unnatural as well as impractical. These are 
goals to be worked for separately and independently. Furthermore, in this world of competition, no one 
_ can receive peace and justice in terms of his own personal criteria. It is situations and circumstances which 
will dictate to what extent we can achieve these goals. sd 


_ In fact, in this world of competition, it is not possible for anyone to receive perfect j justice. So one 
has to be content with practical justice (pragmatic solutions). During my studies, I found that those people 
who seek peace with justice fail to achieve anything positive. Moreover, during this futile exercise they lose 
what they already had in their hand. Conversely, those who delink justice from peace are always success- 
ful in life. After making this _— [have come eto the conclusion that the scientific concept of peace is the 





only correct and practicable concept. Thus peace is not meant to establish justice. The purpose of peace 
is only to normalise the situation so that one may uninterruptedly avail of the opportunities present at that 


__ Toillustrate my point, I cite here two examples from history, one from the early period of Islam 
and one from the moder history of Japan. It is a well known fact that the Prophet of Islam was repeatedly 
challenged by his opponents in ancient Arabia. There were several instances of wars and violence. Then 
the Prophet managed to finalise a peace treaty between the Muslims and their opponents. It was known as 
Al-Hudaybiyah Peace Treaty in Islamic history. Now how was this peace treaty finalised? If you examine 
historical records, you will find that, in terms of justice being done, several problems arose. The treaty 
could be concluded because the Prophet was able to delink the question of justice from the question of 
peace. This delinking of the two issues gave him the success which is described in the Qur’an as a clear 
victory.(48:1) i | | | chk se 5 pipame 


Now, why does the Qur’an describe this as a victory, when in fact, it was the acceptance ofall the 
conditions imposed by his enemies. The Qur’an called this a victory because, although the peace treaty 


itself was devoid of justice, it instantly normalised the situation, thus enabling the Prophet to avail of the 


opportunities present at the time. What the Prophet lost in Hudaybiyah, he gained on a far larger scale 
throughout the whole of Arabia. ghar ey tat ; 7m mag 


_ Now let us look at the example of Japan. In World War II, Japan was defeated by the USA. 
Okinawa Island was occupied by the American army after the conclusion of a peace treaty, its terms were 
dictated by America. Japan, willingly or unwillingly, accepted a treaty in which justice was delinked from 
peace. But what was the result? Within a period of forty years the entire scenario had changed. Japan did 
lose the Okinawa Island, but it gained the entire USA (North American continent) as its industrial market. 
And now it enjoys the status of a world economic superpower. er ier 528 


| Why is it that reason and religion both advocate the acceptance of reality or unilateral adjustment 

in times of conflict? It is because in every adverse situation a status quo exists between the two sides. If 
any party opts for a change in the status quo the result will be breakdown. Instead, by accepting the status 
quo it will find room for advancement towards its goal. Penne 96 a 7 


|... The Qur’an says that ofall courses reconciliation is the best (4:128). That is, in matters of contro- 
versy, the best policy is peaceful settlement rather than confrontation. This is because conciliation or 

peaceful settlement gives one scope to make progress, whereas confrontation arrests the onward journey 

to success. : PGE et 3 | | a | 


In conclusion, I would like to emphasize that peace is a must not only for our advancement, but for 
our very survival. But peace can be attained only by accepting two simple precepts. Make all efforts to 
change what we can, and learn to live with the things which we'cannot change. In matters which we can 
change we should be dedicated activists. In matters which we cannot change we should become status 


quoists. Otherwise, peace for us will forever remain a distant dream. 








Initiative and Result 


) _ The cover story of Time magazine of December 23, 1991, on the collapse of the Soviet Union, 
includes an interview of Gorbachev, the former preauien ry the US SR, titled, “A Man without a Country.’ 


Resta’ impressions were published in letter form in the issue of J anuary, 13, 1992. One reader 
writes: 


The ween of history of Mikhail Gorbachev may some day read: Here lies a ieee man and a 
an idealist who abolished repression and tyranny in the Soviet Union, not comprehending that they 
were vie glue holding that ante together. (George Podzamsky, Verwyn, Ilinois). 


_ This is a very apt commentary. It teaches us that the result of any step we take is not necessarily in 
accord with our wishes, but is more often dependent upon external factors. 


ae Lain aside the nature of the step taken by Gorbachev, there is an important lesson in its conse- 
quences for both individuals and nations. Whenever anyone is on the point of taking a practical step, he must 
fully realise that the step itself lie within his power and, as such, are subordinate to his wishes. But the results 
of that step are not, because the momentit is taken, external factors come into play. Only if all of those 
factors are favourable can the result of the step be as one desires. This is a law as immutable as all other laws 
_ of nature. Not even a — can _ it. 


When life knocks you down, try to land: on 
. your back, Because if you can look up, 
you can get up 





Life and Teachings of the Prophet 


loo Muhammad. 
Its Relevance In A Global Context 


- Part Two | 
SUN NAH. 
PROPHETIC ACTIVISM ANDITS _ 
"RELEVANCE IN THE WORLD TODAY 


: = nde 
Human Rights i in 1 Islam, 


| “O poe Behold, we hii pea you from a male and a female: and we > kobe oe you 
into tribes and sub-tribes, so that you may recognise one another. The most honourable among you, . 
inthe 27 of God, is he who is the most — among you. God i is soniranatene All-Aware. 
ee ] ie | i | | 


‘ | “hops in Islan are divided into two categories. One concerns divine rights (Huguqullah) 
~ . and the other, human rights (Huququl Ibad). Though divine rights are superior to human rights, this | 


4 difference i is a matter of belief or doctrine and not a matter r of action or practice. 


ee In the emnait sense, ,, both the tights: divine and humamrare s sO internelased tha sometimes it 
ee becomes tinppeaibie to —— one from the other. 


i Gt. In fact, it is the ebservanie of divine right that paves the way for the observance of human . 
rights i in the true sense of the word. For instance, the first and foremost divine right is Tawhid, that is, 


to declare the oneness of God, without associating anything \ ion a as the Quran says: 


bli “He is God, the ous 





He is self -sufficient | 
He rents not, nor was fle begotten." II 2: 1-3) 


This belief of Tawhid heie man realise the fact that there is nothing superior to or greater 
than God. All creatures, including human beings, irrespective of their external differences, areequal __ 


in dignity as well as in responsibility before the one and only God. Anyone who abuses or humiliates 
or ridicules others abuses the Creator indirectly. Such:conimandments abound in the Quran and 


Hadith and show that divine no and human nights are SO interdependent that they become comple- 
-Mentary to one another. 


It is as if God will not scat our 1 obeisance to Him if we do not fulfil the human rights 


| _ in the Quran and Hadith. 


| For i instance, the Prophet iS reported to have said:" 


“By God hei is nota believer, 
| By God, he i is ‘not a believer, | 
‘By. God he is not a believer” | 
When asked by the companions, 
‘Who i ishe?’, : 
: : The Prophet replied, fee : 
Re ‘He whose neighbour is is not safe from his mischievous deeds’ ™ ‘ | 
| (Abu Dawud) iat f | ” * - crete 


The differences between aie solemn seen as justifications for discrimination resulting in 
the violation of = human rights are considered in the Quran as signs of God: — 


“And among His ‘signs iashe creation of the heavens and the pool and the pba of your | 


nae. 4 and colours. In that teil are signs for those who possess knowledge. ( 30:22) 


All the differences of race, community or tribe (49: 1B) are just for mutual introduction (Ta ‘aruf) 


and not for discrimination. The differences of race, Community or tribe are not meant for discrimina- 


tion against one another. They exist rather for the purpose of knowing and appreciating one another. 


It is astonishing to note that the Quran had declared fifteen hundred years ago the biological 7 


unity of human beings, a fact which was scientifically established only during the sixties of the 20th 
century (Domenique Perri, Building Peace) | 


The fifth chapter of the Quran begins with this proclamation: 


‘O mankind, be conscious of your Sustainer, who has created you out of a single living soul 
and out of it created its mate. And out of the two spread on the earth a multitude of men and women... 
(4:1) = . geri > | 


_ It was the realisation of this biological unity of the whole of mankind that made the Prophet 3 
sayinhisnight prayers; = = es el ea md } 


“O God, I bear witness that all human beings are, brothers.” (Nasai) 


In illustration of this fact, it was recorded that one day the Prophet saw a funeral procession 
passing through a street in Madinah. He stood up in deference. When he was told by his companions 
that the deceased person was a Jew, not a Muslim, the Prophet said: Was he not a human being? 
(Sahih al-Bukhari) Gee : TS | | 


Human life in Islam is held in such high esteem that the killing of a single human being is_ 
considered equivalent to the assassination of the whole of mankind. And the protection of a single 
human life is equivalent to the protection of the whole of mankind. It is so stated in the Quran with 
reference to the murder of Abel by his elder brother Cain, this being the first violation of human rights 
in human history. (5:27-32) | Sipe es eS Se 


~ Some scholars claim that Islam does not have any provision for human rights in the modern 
sense, since it is theocentric, and therefore God is regarded as the starting point of all thought and 
action. On the contrary, the modern concept of human rights is anthropocentric, wherein man forms 
the centre of everything. However, a thorough analysis shows that this view is based on a misconcep- 
tion. Man’s primary duty in Islam consists of obeying God wholeheartedly and unconditionally. All 
- other rights, including human rights, automatically stem from this primary duty towards God. 


- We can say that, without this theocentric perspective, neither can the fulfilment of human 
rights be ensured nor their violation be avoided. The preamble of the UN Charter of Human Rights — 
(UDHR) calls on all member nations to strive to construct a new world order, on a sounder basis, — 
‘one in which the recognition of the inherent dignity and the equal inalienable rights of all the mem- — 
bers of the human family is the foundation of freedom, justice and peace in the world. (See for the full 
text of UDHR: EB X/1049) | ¥- Boo RsTS TID SH D103 3H P.! 


It would be difficult to say that the UN or any other national or international body or authority i 
has actually established the required world order on a sound basis. But in Islam as stated earlier, the. 


Bo 





rea 


doctrine of Tawhid and unconditional obedience to God sini the most powerful incentive for the 
observance of human rights and the strongest deterrence as such against their violation. 


Some Comparative Examples | 4 

: Muslim scholars have thoroughly studied the topic of human rights. For details the readers. 

_ May refer to the following books—1. Human Rights in Islam by Muhammad Zafarullah Khan. 
i stam and Human Rights by A. E. Mayer. ss3, Human Rights in Islam by i Parveen Shaukat. 


iy ‘Somiegt it would be. better to give here some references inid the Ours, Hadith and Is- 
~ lamic history. This may show us a Se picture of human rights in the Islamic Shariah, both in 
_ theory and in practice. ; es 


1. Freedom of religion | 


Religious freedom i is the wna human right whose eT has caused ceaBinns: wars and 
bloodshed in both ancient and modern societies. The Quran, therefore, has declared for the first time 
- in human history, that ‘there shall be no coercion in matters of religion.’ (2:256). In view of this 
-_ prohibition of coercion (Ikrah), all Islamic j > jurists (F ugaha) without any exception, hold that forcible 


- - conversion is under all circumstances null and void. Any attempt to coerce a non-believer to accept 
slam is a grievous sin, (Ahkam al-Quran, al-Jassas). According to this principle of ‘non-coercion’ , 


it is not permissible to exploit or manipulate personal weaknesses or calamities (e.g. poverty, sick- 


ness, famine, etc.) for religious conversion. That is why old and downtrodden non-Muslims were 





exempted from taxes and given all monetary support by the Islamic state without ever being asked to — 
. embrace Islam just for the _——— it would give them. 


: Once a Jewish widow came to the Caliph Umar asking for some financial aid. Umar tried to. 
persuade her to accept Islam. He promised to take care of all her needs if she embraced Islam. But 
_ the lady refused. Umar then gave her more than she had asked for. When she departed, Umar raised. 
his hands towards heaven and said: | 


“O God, bear witness that I hind not veaivetied a any coercion on 1 this lady.” 
(Tarikh Umar ibn ee Ibn al-Jawas ) 


2. Justice and equality before the Law: 
According to the oot and Hadith, the establishment of justice is one of the most essential 


: goals i in the sending of the prophets and in revealing the divine scriptures (57:25). The just are loved 
" God (60:8) while the unjust will face the fire of Hell (72:15). 


The — once observed: 





“God does not rites a community in which the weak cannot take from the strong what is 
rightfully theirs without Jett of eine e ¢ Sunan, Ibn ae ) 


Deviation from the path of justice is not allowed, even when it concerns one’s opponent or 
enemy (5:8). The ruler and the ruled, the rich and the poor, black and white, should be treated 
equally before law, without any discrimination or distinction of race, colour, sex, language, religion, 
political affiliation, birth or other status. The following two incidents illustrate how strictly this ideal 
was religiously maintained i in the early phase of mest in accordance with Islamic doctrines and 
- commandments. x 


| A woman by the name of Pdnindi etlol ping to the Banu Makhzum ibe? once committed 
a theft. Her kinsfolk, fearing that her hand would be amputated, sent Usamah ibn Zayd to intercede 
with the Prophet on her behalf. When the — heard this ane pee intercession, signs of anger 
——— on his face. 


“Are you uying to sway me as to the sieht laid down by God?” he asked. Usamah ibn Zayd 
_ immediately admitted his: mistake and begged the Prophet to pray on his behalf for POTEAU SSeS The... 
Prophet then delivered a sermon to those. assembled there sayin g: 


¥ Coinmnnitias of old came to grief and destruction because of the disparity and leniency 


shown to those in high positions when they committed such an offence. On the contrary, any of- _ 


fender of humble origin or lowly status in society had harsh punishment meted out to him. By God, 


ae my own daughter Fatimah were to steal, I would have her hand cut t off. . (Al-Bukhani, Muslim) Fee 


3. Freedom of expression and dissent: 


The principle oft non-coercion fneiitioned above has not been confined to religious freedom 
alone. Rather, it has been extensively elaborated upon and widely applied to all social, cultural, and 
- political spheres of society. This has led to the development of anew culture i in which individuals 
enjoy freedom of expression, dissent and criticism without any fear or restriction. Two examples . 
may suffice to explain to vn ene this essential human right was ebactveds in eaan iacngans a 


=m societies. 


| Once the Caliph Umar came to a welt of the or Harithah where he met an — 
person named Muhammad ibn Maslama. “How do you find me?” he asked Muhammad, “By God, 


I find you just as I would like you to be and just as it would please any well-wisher tosee you. You 


are good at accumulating money, I see, but you keep your hands clean of it yourself, distributing it 
equitably to others.” “But,” went on Muhammad ibn Maslama, “If you adopt a crooked course, we. 

will straighten you, just as we straighten swords by ree them 1 in a vice.” At these ° aggressively 
critical words, ( Umar, the second Muslim Cape, exclaimed: | 


| 








“Praise be to God, who has put me among a people who will straighten me when I become 
crooked.” (Kanz al-Ummal) 3 ALY: eat 3 


(mahr) on their daughters, Umar, in his capacity as caliph, ordered that no one should demand or pay 
a dower that exceeded four hundred dirhams, and that anything in excess of this amount would be 
confiscated and deposited in the public treasury (Baitul-Mal). 


When Muslims at Madinah, with their increasing affluence, began to settle huge dowers 


| ‘After the proclamation of this ordinance, when he came down from the pulpit, a tall, flat- 
nosed old woman stood up and confidently said: — : | oes 


‘The Quran has set no restrictions on this matter: Umar has no right to set an upper limit to 
the dowers.” ened: Is 2908 bo bak" : ? 


To back up her contention, she loudly recited this verse of the Quran: 


| “If you decide to take one wife in place of another, do not take back from her the dower you 


have given her, even if it be a talent of gold.’ ( 4:20). | 
“9 Umar's immediate resetidin on hearing this was tn Say: 
; “A woman pa quarrelled with Bini: and has bested him.” | 
| haunts to another sia Umar said: 


“May God, forgive me, everyone. knows better than Umar, even this old lady.” (Tirmidhi/ 
Ahmad) i orit] Sgbolwo: | | 


_. With the advent of Islam.in the seventh century, however, it was declared for the benefit of 
mankind that all greatness was the exclusive prerogative of God, and that in the eyes of God, all 
human beings were equal. The Prophet Muhammad declared not once, but on many occasions that 
all were alike, all were brothers. Fs : | 

“The Prophet not only stated the truth but also made it a reality by bringing about a total 
revolution based on the idea of human equality. On achieving political domination in Arabia, he was 
able to put this theory into practice in his capacity as ruler of a state. In this way, Islam put an end to 


_ discrimination between human beings on the basis of race, colour, Status, etc. People were assigned — 


a high or low status according to their moral worth.” 


(/slam, the Creator of the Modern Age, Maulana Wahiduddin Khan) 





14) ALLURING unto man is the enjoyment of worldly desires through Women, and children, 


15) 


o 


17) > Those ed are patient in adversity, ane true to their word, and truly devout, and who spend 


- fin God’s way], and pray for forgiveness from their innermost hearts. se 


18) 


19) - 
_. those who were vouchsafed revelation aforetime * took, out of mutual jealousy, to divergent 


THE THIRD SURAH 
AL ‘IMRAN (THE HOUSE OF <IMRAN) 
MEDINA PERIOD 
verse 14 to verse ‘27 


and heaped-up treasures of gold and silver, and horses of high mark, and cattle, 
and lands. All this may be enjoyed in the life of this world -but the most beauteous of all 


= goals is with yo 

3 Say: “Shall I tell you of better things than ine aia joys]? For the God-conscious there 
_ are,with -their Sustainer, gatdens through which running waters -flow, therein to abide, and spouses 
: pen sneem s goodly acceptance. ” And God sees all that is in [the hearts of] His servants 


Those who say, “O our Sustainer! Behold, we believe [in Thee]; forgive us, then, our sins, 
_and keep us safe from suffering we the fire” 


~GOD [Himself] proffers evidence Land [so do] the angels and all who are endowed with 


knowledge -that there is no deity save Him, the  aaramen of Equity: there is no pdeity save 
Him, the Almighty, the Truly — 


Behold, the only rtrue) religion i in the sight of God i is [man’ Js self-surrender unto Him; and 


> views [on this point] only after knowledge [thereof] had come unto them. '* But as for him 


20) . 


21) 
right, and slay pape who enjoin equity: 'S announce unto them a agent chastisement. 


a2) 


who denies the truth of God’s messages -behold, God is swift in reckoning! — 


Thus, [O Prophet,] if they argue with lee say, “1 have surrendered my Whole being unto | 
God, and [so have] all who follow me !” -and ask those who have been vouchsafed revelation 


- aforetime, as well as all unlettered people, '* “Have you [too] surrendered yourselves unto 


Him?” And if they surrender themselves unto Him, they are on the right path; but if they turn 


_ away -behold, thy duty is no more than to deliver the message: forGod sees all that is in [the 
3 hearts of] His creatures. | 


Verily, as. fot those’‘who deny the truth of God’s messages, and slay the cuits against all 


. Itis s they whose works shall come to nought both in shes world and in the life to come; and d they 
_. Shall have none to succour them. — | 








23) 


Att thou not aware of those who have been granted their share of revelation [aforetime]? 


Pas They have been called upon to let God’s writ be their law '° -and yet some of them turn away 


24) 
.— 


26) 


s ie 


[from it] in their obstinacy. . 


Simply because they clair, “The fire will most éértainly not touch us fori more than a limited 
number of days”: '’ and thus the false beliefs which they invented have {in time] caused them 


to betray their faith. 7 : 
| How, then, [will they fare] when We shall gather them all together to witness the Day about 
_ [the coming of] which there is no doubt, and every poe being shall = ee in full for 
what he mae done, and none shall be WOPOR EH ze leno 


_ SAY: “O. God, Lord of all dorninion! Thou grantest dominion unto whom Thou willest, and 


takest away dominion from whom Thou willest; and Thou exaltest whom Thou willest, and 
abasest whom Thou willest. In ne hand is all good. Verily, Thou hast the power to will 


_ anything. 


“Thou sninite the night grow longer by saa the day, and Thou makest the day grow 
longer by shortening the night. And’ Thou bringest forth the living out of that which is dead, 
and Thou bringest forth the dead out of that which is alive. And Thou or sustenance 


unto whom ‘Thou willest, on all reckoning.” 





10. 


11. 


12. 


13. 


_ The expression | bi’l-ashaar is usually taken to mean “at the times before daybreak”, or simply 


“before daybreak”. This in agreement with ‘the Prophet’s recommendation to his 
followers (forthcoming from several authentic Traditions) to devote the latter part of the night, 
and particularly the time shortly before dawn, to intensive prayer. But while the word sahar 
(also spelled sahr and suhr), of. which ashaar is. the plural, undoubtedly denotes “the time 


_ before daybreak, it also signifies -In the spellings sahar and suhr -”the core of the heart”, “the 


inner part of the heart”, or simply “heart” (cf. Lisan al -’ Arab; also Lane IV, 1316). It seems 
to me that in the context .of the above Qur’an-verse -as well as of 51 : 18 -this latter rendering 
is preferable to the conventional one: for, although the. value of praying before daybreak has 
undoubtedly been stressed by the. Prophet, it-is not very seats that the Qur’an should 
Rave Ge tee preeien for Seminentte Sian Sat Oe ee 


Lit., “bears witness” -i.e., through the nature of His creation, which shows plainly that it "i 


3 been brought into being by a consciously planning Power. 


Most of the classical commentators are of the opinion that the people referred to are the 


followers of the Bible, or of parts of it -i.e., the Jews and the Christians. It is, however, highly | 
probable that this passage bears a wider import and relates to all communities which base 
their views on a revealed — extant in a a corrupted form, with parts of it 
entirely lost | , . 


‘Le., all these communities at fire subscribed to the Ahouten of God’s oneness ad ‘held that 
man’s self-surrender to Him (islam. in its. original connotation) is the essence of all true 
religion. Their Appananess divernenaies were an’ outcome af, sectarian pride. and mutual 
exclusiveness. ; ie | 

According to Razi, this refers to people who have no revealed scripture of their own. 


See surah 2, note 48. 


Lit., “decide (all disputes] between them” -the reference beinkg to the Torah. 


Cr. 2: 80, - the paneeoonting’s note. 


Lit., “that which they were wont to invent has deluded them in their faith” 





